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according to the counsel of my learned theological adversary, requires
explanation. For, although those who, confining themselves to the
peculiar and restricted meaning of efficient cause, think it impossible
for a thing to be its own efficient cause, and do not discern here
another species of cause analogous to an efficient cause, are accus-
tomed to understand merely, when they say a thing exists per se, that
it has no cause; yet, if those people would look to the facts rather
than the words, they would easily see that the negative meaning of
the term ' self-originated' proceeds merely from the imperfection of
the human intellect, and has no foundation in reality, and that there
is a certain other positive signification which is drawn from the truth
of things and from which alone my argument issues. For if, e.g.
anyone should imagine that some body was something per se, he
can only mean that it has no cause, and he affirms this for no
positive reason, but merely in a negative manner, because he knows
no cause for it. But this shows some imperfection in his judg-
ment1, as he will easily recognize if he remembers that the several
parts of time are not derived from one another, and that hence,
though that body be supposed to have existed up to the present
time per se, i.e. without any cause, that will not suffice to make it
exist in future, unless there be some power contained in it which
continually, as it were, re-creates it; for then, when he sees that
110 such power is comprised in the idea of body, he will at once
conclude that that body does not exist per se, taking the expres-
sion per se positively. Similarly when we say that God exists per
se, we can indeed understand that negatively, our whole meaning
being really that He has no cause. But, if we have previously
enquired why He is or why He continues in being, and having
regard to the immense and incomprehensible power which exists
in the idea of Him we recognise that it is so exceedingly great
that it is clearly the cause of His continuing to be, and that there
can be nothing else besides it, we say that God exists per se, no
longer negatively but in the highest positive sense. For, although
we need not say that God is the efficient cause of His own self,
lest, if we do so, we should be involved in a verbal dispute, yet,
because we see that the fact of His existing per se, or having no
cause other than Himself, issues, not from nothing, but from the
real immensity of His power, it is quite permissible for us to think
that in a certain sense He stands to Himself in the same way, as an

1 French version.   Latin version, in eo.